I s
ul:, sber of African countnes began
¥ : erience enc.ourag‘mg €conomic
0 O, an expanding middle clasg with
g0  money to spend, and more inter.
sol” 1 jnvestment. Some observers
0 speak about “Africa rising,”
scholars and politicians alike argue
| the reasons for such sharp differ-

9 ine conomic performance. Varjg—
s 0 factors such as .geography and
g yral FESOULCES, colonial experiences,
;egioﬂal cultures, the degree of politi-
7 cability and social equality, state
conomic policies, population growth
ates, and forms of involvement with
| e world economy—all of these have

Microloans
Bangladesh's Grameen Bank

ing countries. officer of the bank. (Rafiqur Rahman/Reuters/Landov)

Experiments with Culture:
The Role of Islam in Turkey and Iran

The quest for economic development represented the embrace of an emergin

- global culture of modemity with its scientific outlook, its technological achieve%
ments, and its focus on material values. Developing countries were also exposed to
t‘htf changing culture of the West, including feminism, rock and rap, sexual permis-
flvm§s, consumerism, and democracy. But the peoples of the Global South had
mherited cultural patterns from the more distant past as well. A common issue all
icross the developing world involved the uneasy relationship between these older

:‘dmons and the more recent outlooks associated with modernity and the West.
ow should traditional African “medicine men” relate to modern hospitals? What
th the urban and

eppens to Confucian-based family values when confronted wi
5 Guch tensions provided the raw

;?am"“ia] growth of recent Chinese history

¥ terial for a series of cultural experiments in the twentieth century, and nowhere

mcre they more consequential than in the Islamic world. No single answer emerged
the question of how Islam and modernity should relate to each other, but th'e

Weriences of Turkey and Iran illustrate WO quite different approaches © this
"dimengy] issue (see Map 22.4). (See Working with Evidence: Contending for

lam
» Page 101 1 ic.
2, for more on this topic ) Turkey emerged from the as.}.les
mal Atatiirk

In the aftermath of World War L, modern

0
e Ottoman Empire, led by an energetic general, Mustafa Ke

A
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invoked to explain i . j I
& - . | = o ol dely - opelony Oorpu:mecfred an innovative approach to economic development by
= RN develop_ £ o S[L 2 Ig:zs e, er:thng them to start small businesses. Here a group
meet in early 2004 to make an installme
ping nt payment to an

Guided Reading
Question

B COMPARISON

In what ways did cultural
revolutions in Turkey and
iran reflect different under-
standings of the role of
Islam in modern societies?
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Map 22.4 Iran, Turkey, and the Middle East

Among the great contrasts of a very diverse Middle East has
been between Turkey, the most secular and Western-oriented
country of the region, and Iran, home to the most sustained
Islamic revolution in the area.

0-PRESENT

(ATT—a-turk) (1881-1938), who fought off Bric.
ish, French, Italian, and Greek efforts to dismempe,
what was left of the old empire. Often compared ¢,
Peter the Great in Russia (see Chapter 13, page 57¢)
Atatiirk then sought to transform his country jng, ;
modern, secular, and national state. Such ambitiong
were not entirely new, for they built upon the effoy;
of nineteenth-century Ottoman reformers, who, Jike
Atatiirk, greatly admired European Enlightenmen;
thinking and sought to bring its benefits to thej
country.

To Atatiirk and his followers, to become moderm
meant “to enter European civilization completely.”
They believed that this required totally removing
Islam from public life and relegating it to the personal
and private realm. Atatiirk argued, “Islam will be ele-
vated, if it will cease to be a political instrument.” In
fact, he sought to broaden access to the religion by
translating the Quran into Turkish and issuing the call
to prayer in Turkish rather than Arabic.

Atatiirk largely ended, however, the direct politi-
cal role of Islam. The old sultan, or ruler, of the Otto-

man Empire, whose position had long been sanctified by Islamic tradition, was

‘ape EXAM TIP B

Pay attention to the
philosophical dis-
agreements among
Islamic leaders in the
twentieth century.

deposed as Turkey became a republic. Furthermore, the caliphate, by which Otto-
man sultans had claimed leadership of the entire Islamic world, was abolished,
although in fact it had atrophied to the point of having almost no real authority
outside of Turkey. All Sufi organizations, sacred tombs, and religious schools were
closed and outlawed, and a number of religious titles abolished. Islamic courts were
likewise dissolved, while secular law codes, modeled on those of Europe, replaced

the sharia. In history textbooks, pre-Islamic Turkish culture was celebrated as the
foundation for all ancient civilizations. The Arabic script in which the Turkish
language had long been written was exchanged for a new Western-style alphabet
that made literacy much easier but rendered centuries of Ottoman culture inacces-

sible to these newly literate people. (See Working with Evidence, Source 221,
page 1012, for an example of Atatiirk’s thinking.)

The most visible symbols of Atatiirk’s

realm of dress.

revolutionary program occurred in the

Turkish men were ordered to abandon the traditional headdres

known as the fez and to wear brimmed hats. Atatiirk proclaimed:

A civilized, i i .
- intemanonal dress is worthy and appropriate for our nation, and ¥

will wear it. Boots or shoes on our feet
and waistcoat—and of course, to co

heads.!s

» trousers on our legs, shirt and tie, jacket
mplete these, a cover with a brim on ouf
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.~men were not forbi :
- wome dden to wear the veil, many elite women b
J aban-

it and set the tone for feminine fashion in Turkey
don Amtﬁrk’s view, the emancipation of women was

qurkeY: Ina much-quoted speech, he declared:

i hen eforward the women do not share in the socia] life of the natio

y n, we
shall never attain to 0111" full development, We shall remain irremediably back
ward, incapable of treating on equal terms with the civilizations of the We

4 cornerstone of the new

3t
rhus polygamy Was abOhShed;_ women were granted equal rights in divorce, inher-
ance. and child custody; and in 1934 Turkish women gained the right to vote and
wold public office, a full decade before French women gained that right. Public
heaches WETE OW opened to women as well. As in the early Soviet Union, this was
asme_directed feminism, responsive to Atatiirk’s views, rather than reflecting pop-
Jar demands from women themselves.

These reforms represented a “cultural revolution” unique in the Islamic world
ofthe ime, and they were imposed against considerable opposition. After Atatiirk’s
death in 1938, some of them were diluted or rescinded.
The call to prayer returned to the traditional Arabic in
1950, and various political groups urged a greater role
for Islam in the public arena. Since 2002, a moderate
amic party has governed the country, while the polit-
ical role of the military, long the chief defender of :
Turkish secularism, has diminished. By 2010, an earlier
prohibition on women wearing headscarves in univer- |
sities had largely ended. Nevertheless, the secularism of |
Autiirk persisted for many Turks and provided a major
dlement in large-scale protests against the government
2013, But elsewhere in the Islamic world, other solu-
tions to the question of Islam and modernity took shape.

A very different answer emerged in [ran in the final
fuarter of the twentieth century. That country seemed
 unlikely place for an Islamic revolution. Under the
?Wemmmt of Shah Mohammad Reza Pahlavi (r- 1941-
s::;?* Iran had undertaken what ma'my'saw as a Q;te
cOun:sﬁﬂ and largely secular modernization ef?}it- Z
Weu,ry had great wealth in oil, 2 poweﬁul military,

educated elite, and a solid alliance with the United

e, Fu"thermore, the shah’s so-called White Revo-

ton, 23~ westernization in Turke
= ? derniza sternization in y
‘ et Ui N ‘hIAv:stafa Kemal Atatiirk, the founder of modern Turkey, often appeared

On i g 203 - e :
\ » had redistributed land to many of Iran’s IMpOVET in public in elegant European dress, symbolizing for his people a sharp

. Peasants, granted women the right to VOte; invested break with traditional Islamic ways of lving. Here he is dancing with
s“b“&ntian ' d education initiated his adopted daughter at her high-society wedding in 1929. (Hulton
3 Y in rural health care and edu * A ehive/Getty Images)

. 5 a
Moer of industrial projects, and offered worker
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] fthose lndustﬂ S. e S]]rfac
arc in the plotlts (o] €. I;u.t l)eneatll th

discontent and resentment Were

ek CCESS,
brewing. Traditional small-scale Merchang G

' ; tern goods and by competit;
threatened by an exPl-oswn of mm;;i‘ian\zeivere i i bthate antrt;?r;fﬁom
large businesses. Religious leaders, . ’ that bypassed Islam; ot

VI ular education programs yp Slamic schogyg
gious institutions and by sec o caliurie i e s s et L
Educated professionals found Iran’s re- i B s grants
to the country’s growing cities, especially Tehran, face § COSES and uncertyjy,
emio:el;:i; dana ) goverr'lmeﬂt allowed little outlet for sucl: griev-
ances. Thus opposition to the shah’s regime ca.me to center on_the count-ry $ many
mosques, where Iran’s Shia religious leaders mvoke.q memories of earlier perse.
cution and martyrdom as they mobilized that opposition arlld called'for the shalys
removal. The emerging leader of that movement was the hlgh-—rat-lkmg Shia cleric
Ayatollah Ruhollah Khomeini (ko-MAY-nee) (1902"'19?9)’ who in 1979 retumeg
from long exile in Paris to great acclaim. By then, massive urban demonstrations,
strikes, and defections from the military had eroded support for the shah, whe
abdicated the throne and left the country.

What followed was also a cultural revolution, but one that moved in precisely
the opposite direction from that of Atatiirk’s Turkey—toward, rather than away
from, the Islamization of public life. The new government defined itself as an Islamic
republic, with an elected parliament and a constitution, but in practice conservative
Islamic clerics, headed by Khomeini, exercised dominant power. A Council of
Guardians, composed of leading legal scholars, was empowered to interpret the con-
stitution, to supervise elections, and to review legislation—all designed to ensure
compatibility with a particular vision of Islam. Opposition to the new regime was
harshly crushed, with some 1,800 executions in 1981 alone for those regarded as
“waging war against God.”!’

Khomeini believed that the purpose of government was to apply the law of
Allah as expressed in the sharia, Thus all Judges now had to be competent in Islamic
law, and those lacking that qualification were dismissed. The secular law codes
under which the shah’s government had operated were discarded in favor of those
based solely on Islamic precedents, Islamization likewise profoundly affected the
domain of education and culeure. In June 1980, the new government closed some
200 universities and colleges for two years while textbooks, curricula, and faculty
were “purified” of un-Islamic influences, Elementary and secondary schools, largely
secular under the shah, now gave priority to religious instruction and the teaching

ofArabic, even as about 40,000 teachers lost their jobs for lack of sufficient Islamic
prety. Pre-Islamic Persian literature an
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ering known as hijab, a regulation enforced by roving groups of militants, or “revo-
lutionary guards.” Those found with “bad hijab” were subject to harassment and
sometimes lashings or imprisonment. Sexual segregation was imposed in schools,
parks, beaches, and public transportation. The legal age of marriage for girls, set at
cighteen under the shah, was reduced to nine with parental consent and thirteen, later
uised to fifteen, without it. Married women could no longer file for divorce or
atend school. Yet, despite such restrictions, many women supported the revolution
and over the next several decades found far greater opportunities for employment and
higher education than before. By the early twenty-first century, almost 60 percent of
university students were women. And women’s right to vote remained intact.
While Atatiirk’s cultural revolution of westernization and secularism was largely
i internal affair with little interest in extending the Turkish model abroad, Kho-
Meini clearly sought to export Iran’s Islamic revolution. He openly called for t'he
"placement of insufficiently Islamic regimes in the Middle East and .oﬁ‘erefi train-
Ing and support for their opponents. In Lebanon, Syria, Bahrain, S?udl Arabia, Iraq,
and elsewhere, Khomeini appealed to Shia minorities and other dlsaﬁf:cted people,
an.d Iran became a model to which many Islamic radicals looked. An eight-year war
“ith Saddap, Hussein’s highly secularized Iraq (1980—1988) was one of_ f1::51(? out-
Omes anq generated enormous casualties. That conflict reflected the fllberer:cet:
®tWeen Arabs and Persians, between Sunni and Shia versio_ns of Islam, :Ir:t etw
iy i egime and Khomeni's evlutonty Wame EVEICOTE
or tFr Khomeini’s death in 1989, some elements O tt f«:)rstringent, and a more
* tme, enforcement of women’s dress code was 10 L oot
erate . 1997, raising hopes for a loosening
government came to power 1n

Women and the Iranian
Revolution

One of the goals of kran's
lamu revolution was to
enforce 3 moee modest and
raditional drets code for the
country’s women In this phetn
from 2004, a woman clad in a
chador and talking on her cell
phone walks past a poster of
Ayatollah Khomeini, who led
that revolution in 1979

(AP images)
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Islamic regulations. By 2005, however, more conservative elements were by %
control and a new crackdown on women’s clothing soon surfaced. A heavily g;,_
puted election in 2009 revealed substantial opposition to the country’s rigid Islamjc
regime, and a more moderate leadership returned to power in 2013. Iran's ongoin
Islamic revolution, however, did not mean the abandonment of economic mOdef
nity. The country’s oil revenues continued to fund its development, and by the
early twenty-first century Iran was actively pursuing nuclear power and pethaps
nuclear weapons, in defiance of Western opposition to these policies.

 REFLECTIONS

e e Slas e

History in the Middle of the Stream

Historians are usually more at ease telling stories that have clear endings, such
those that describe ancient Egyptian civilization, Chinese maritime voyages, the
collapse of the Aztec Empire, or the French Revolution. There is a finality to these
stories and a distance from them that makes it easier for historians to assume the
posture of detached observers, even if their understandings of those events change
over time. Finality, distance, and detachment are harder to come by when histori-
ans are describing the events of the past century, for many of its processes are clearly
not over. The United States’ role as a global superpower and its wars in Iraq and
Afghanistan, the fate of democracy in Latin America and the Arab wotld, the rise
of China and India as economic giants, the position of Islam in Turkey and Iran—
all of these are unfinished stories, their outcomes unknown and unknowable. In
dealing with such matters, historians write from the middle of the stream, often
uncomfortably, rather than from the banks, where they might feel more at ease.

In part, that discomfort arises from questions about the future that such issues
inevitably raise. Can the spread of nuclear weapons be halted? Will democracy
flourish globally? Are Islamic and Christian civilizations headed for a global clash?
Can African countries replicate the economic growth experience of India and
China? Historians in particular are uneasy about responding to such questions
because they are so aware of the unexpectedness and surprising quality of the his-
torical process. Yet those questions about the future are legitimate and important:
for as the nineteenth-century Danish philosopher Seren Kierkegaard remarked,
“Life can only be understood backward, but it is lived forward.” History, after all
is the only guide we have to the possible shape of that future. So, like everyone
before us, we stumble on, both individually and collectively, largely in the dark,
using analogies from the past as we make our way ahead.

These vast uncertainties about the future provide a useful reminder that although
we know the outcomes of earlier human stories— the Asian and Aftican U 3
for independence, for example —those who lived that history did not. Such awmjel;
ness can perhaps engender in us a measure of humility and greater sympathy mee
those whose lives we study. However we may differ from our ancestors 2CTOSS tlf(li’ls
and place, we share with them an immense ignorance about what the futur hold*



